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Luca Nevola

Just a few kilometers 
south-west of Sana’a lies 
a village, perched on the 
hillside, whose valley 
used to be famous for 

growing delicious pears. Its inhab-
itants used to describe it as a para-
dise, saying, “trees were covering 
our valley like an umbrella, not a 
single ray of light could pass and 
reach the land.” It must have been, 
indeed, a wonderful place. Histori-
cally, the village was also considered 
a hijrah, a sacred enclave within 
Bani Matar’s tribal territory that al-
lowed religious scholars to live un-
der the protection of the tribesmen. 
These religious scholars were Sayy-
ids, northern Arabs and descen-
dants of the Prophet Muhammad. 
The tribesmen, on the other hand, 
had a different line of descent: they 
considered themselves offspring of 
Qahtan, and thus southern Arabs. 
Until today, these two groups, both 
of whom are traditionally Zaydi 
(Shia), live side by side in the vil-
lage.

As an anthropologist, I arrived in 
this village almost by chance, while 
I was searching the countryside for 
a tasty bundle of qat. I immediately 
found myself impressed by the good 
manners of the villagers, their out-
standing demonstration of hospital-

ity and the astonishing luxuriance 
of the valley. After an initial period 
of negotiations, I rented a small 
room, acquainted with my host, the 
Sayyid	
�    Ali	
�    Abdulhameed,	
�    and	
�    final-
ly moved in. It was Aug. 1, 2012, and 
Ramadan had already begun.
I	
�     still	
�     remember	
�     the	
�     first	
�     day	
�     in	
�    

the village with the greatest delight. 
Ali Abdulhameed had a big, old 
pestle and mortar in his kitchen. 
We smashed garlic, Adeni pepper, 
leek, and tomatoes, to prepare “sa-
hawiq”. We also prepared “shafut” 
with small pieces of bread, yoghurt, 
and fresh vegetables.

Right before sunset we reached 
the mosque, where all the people 
of our neighborhood had brought 
food:	
�     dates,	
�     figs,	
�     and	
�     home-made	
�    
sambusa. We broke fast together, 
with three dates—as the Prophet 
Mohammed is said to have done—
and then moved inside to have our 
prayer.

From then on, every day I was 
invited for dinner in a different 
house, following the most pleas-
ant of routines: breakfast in the 
mosque, “maghreb prayer,” dinner, 
“isha prayer,” and a night-long qat 
chewing session.

The people of the village, at that 
time, were one community. “One 
hand, one heart, and one mind,” 
as one of the villagers told me. One 
observation I made captures that 

community spirit nicely: since one 
of the village's quarters was devoid 
of a mosque, people used to gather 
in a private courtyard in order to 
pray together since, especially dur-
ing Ramadan, they wished to pray 
as one community.

One year later, during Ramadan 
2013, the mosques were desolate. 
Each family was praying in its own 
home, gathering close relatives for 
“iftar” (the breaking of the fast). The 
community was split in two halves: 
on the one hand the Houthis, main-
ly Sayyids; on the other hand the 
southern Arabs, simply referred 
to as “Arabs” by Sayyids, many of 
whom had joined the Islah Party. 
The social fabric of the village was 
completely disrupted. In the period 
of a year the presence of Houthis 
in the village had increased, which 
brought a rise in discrete yet sym-
bolic violence, reshaping the every-
day life practices and mindset of the 
villagers. 

The recent clashes in Amran—as 
well as previous minor but perva-
sive clashes between the Houthis 
and tribesmen associated with 
the Islah Party—are just the tip of 
the iceberg of these developments. 
What lies beneath the surface of 
overt violence is something more 
subtle: a perverted use of language 
that dehumanizes the “other.”

The Houthi movement is well-

known for its political motto, which 
famously begins with “God is great, 
death to America, death to Israel.” 
This	
�     slogan	
�     first	
�     emerged	
�     in	
�     the	
�    
wider framework of conferences 
held by Hussein Al-Houthi, right 
after the American intervention in 
Afghanistan. The shape of his dis-
course was clearly “occidentalist.” 
He was using distorted, timeless 
and highly negative images of the 
West, as a means to criticize Yemeni 
society itself. His main antagonist, 
and the recipient of his critique, 
was the Yemeni government, which 
he depicted as a submissive accom-
plice of the US and as an incompe-
tent administrator of the Yemeni 
republic.

When Hussein Al-Houthi passed 
away, his speeches were gathered 
in political pamphlets. Right after 
the 2011 uprising, these pamphlets 
gained a widespread audience. As 
happens	
�    to	
�    any	
�    influential	
�    texts,	
�    the	
�    
pamphlets gained an autonomous 
semantic life. 

If, initially, the Houthi motto 
was a political instrument, a tool to 
criticize not only Western politics 
but also the Yemeni government, 
it subsequently turned into a com-
mon sense tool to categorize and 
condemn Westerners at large.

In the village where I was living, 
the minor Sayyid faction which 
joined the Houthi movement re-

structured their lives in accordance 
with a daily schedule of religious 
practices called “The Program” 
(Al-Barnamaj). The core of this 
program was the study of politi-
cal pamphlets that, along with the 
media, provided them with new lin-
guistic categories and altered their 
interpretive framework. As a result, 
as soon as I arrived in the village, 
Houthis living there deployed these 
new categories to construct my 
identity and my whole person. They 
accused me of being a spy (jasus), 
a new Lawrence of Arabia, a secret 
agent hired by Mossad in order to 
divide their community. This is, 
somehow, ordinary. Yet they went 
further, deploying a dangerous (and 
wrong) syllogism: they described 
me as a Westerner and—as such—a 
Christian or a Jew and—as such—
an	
�    infidel	
�    (kafir);;	
�    an	
�    enemy.

As is well known, within Islamic 
discourse, Christians and Jews are 
considered “people of the book” 
(ahl al-kitab). They fall under the 
protection of the Muslim State and 
in return they must pay a special 
tax called jizziyah. Within this dis-
course, identity and “otherness” are 
mutually constitutive and dialogi-
cal.

In Al-Houthi’s discourse, often 
circulated in Houthi pamphlets, 
they are not. Here, politics, religion, 
ancestry and personal identities are 

conflated.	
�     “Death	
�     to	
�     America”	
�     is	
�    
not just a trope, a critique of the US 
government. The subordinated yet 
legitimate “other” in Islamic dis-
course is turned into a threat the 
Houthis believe must be removed 
by indiscriminate violence. The 
right to be different is denied.

Astonishingly, while I was in the 
village, the same excluding politics 
of language was applied to “Mus-
lim others,” notably the so-called 
“Arabs.” It all started gradually, un-
reflexively,	
�     almost	
�     by	
�     chance,	
�     for	
�    
offensively banal practical reasons. 
With the rise of the Houthis, “being 
Zaydi” was no longer considered a 
given but turned into a contested 
identity. 

Zaydi ritual practices are slightly 
different	
�     from	
�     those	
�     of	
�     Shafiites,	
�    
the most widespread Sunni school 
in	
�     Yemen.	
�     Contrary	
�     to	
�     Shafiites,	
�    
Zaydis pray with open arms, they 
do	
�    not	
�    raise	
�    their	
�    index	
�    finger	
�    while	
�    
they	
�    pronounce	
�    the	
�    final	
�    testimony,	
�    
and they do not pronounce the word 
“amen” during the prayer. These are 
minor differences, and they have al-
ways been tolerated. The symbolic 
language of the prayer has always 
been loose, its borders fuzzy. Pray-
ing in one way or another was sim-
ply a variation of the same theme: 
being a Muslim, being a servant of 
God.
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The Saleh Mosque in 
Sana’a is a highly con-
tested space, both 
politically as well as 
culturally. As its name 

indicates, the mosque has kept its 
association with Yemen’s ousted 
president, Ali Abdullah Saleh, serv-
ing as a constant and visible re-
minder of his continued power. 

Although it was agreed last month 
that the Saleh Mosque would be su-

pervised by the Endowment Min-
istry, no such changes have come 
into effect yet, leaving the mosque 
under the auspices of the Saleh As-
sociation.

The Saleh Mosque made headlines 
in June, when it was surrounded by 
Presidential Guards allegedly react-
ing to rumors of a weapons cache 
belonging to pro-Saleh factions in-
side the mosque. 

In addition to such open political 
confrontation, the usage and mean-
ing of the Saleh Mosque is contested 
by changing practices of Sana’anis 
inside and around the mosque. An 

increasing number of visitors use 
the steps, open spaces and green ar-
eas surrounding the Saleh Mosque 
as a park, for entertainment and 
relaxation.

While the Saleh Mosque opened 
in 2008 as a place of worship and 
religious contemplation, it has 
now become a place where families 
spend their free time during holi-
days and weekends. 

The total area of the mosque is 
224,831 square meters, encompass-
ing the mosque itself, as well as gar-
dens, squares, steps, and parking 
lots. The mosque accommodates 

over 45,000 male worshipers in 
the main, majestic looking prayer 
hall, and 4,000 female worshipers 
in a separate and far more modest 
room. 

In a warm summer evening, hun-
dreds of people sit in the mosque’s 
open area, chatting with friends and 
family members, having picnics, 
and enjoying their free time. They 
often come as tourists, not as wor-
shipers. 

Jamal Al-Tamimi, a private sec-
tor employee, said, “when I visit the 
Saleh Mosque, I enjoy staying in its 
squares and green areas. However, 
the high number of visitors, espe-
cially the girls, affects the spiritu-
ality of this place. It feels as if you 
enter a park, not a mosque.”

Indeed, calm spirituality is often 
absent in the areas surrounding the 
Saleh Mosque. Children play soc-
cer in the mosque’s squares, yell-
ing and running. At times they are 
chased by the mosque’s guards who 
demand they stop and threaten to 
deflate	
�    their	
�    balls.	
�    

“It is a big problem that visitors 
are accompanied by all their family 
members. We are particularly con-
cerned about the lawn, which gets 
damaged, and about the cleanliness 
of the place. We also do not want 
children to play in the yard. Other-
wise, this whole area will turn into 
a park,” said Abdullah Al-Haimi, a 
guard at the Saleh Mosque.  

The number of families visiting 
the mosque ranges from 100 to 120 
per day, estimates Al-Haimi. In the 
summer, that number soars during 
weekends	
�    and	
�    official	
�    holidays.	
�    

Hani Al-Haji, a regular visi-

tor, said, “I always visit the Saleh 
Mosque. It is regretful that some 
only come to see the mosque or to 
take photos, and not to worship 
God.”

What mainly angers Al-Haji are 
the children who accompany old-
er family members to the larger 
mosque area. “They dirty the clean 
yard and remove the grass from the 
ground. When one advises them 
against this, they respond rudely,” 
he explains. 

Others do not oppose families, 
particularly children, in the sur-
roundings of the Saleh Mosque, as 
long as they respect the place and 
treat it with care. 

“I often visit the Saleh Mosque 
with my family for entertainment 
purposes. We just have a good time 
there and breathe in the beautiful 
air,”	
�     said	
�     Badr	
�     Al-Mikhlafi,	
�     a	
�     gov-
ernment employee.

“When I visit the mosque, I do 
not take food with me or eat in the 
square. It is a mosque, and it should 
be respected as such,” he adds. Con-
sidering that the Saleh Mosque is 
widely viewed to be unique, a visit 
there leaves many with the exciting 
and pleasant feeling of having been 
on	
�    a	
�    trip,	
�    Al-Mikhlafi	
�    said.	
�    

Mohammed Abdullah, who  reg-
ulrarly visits the mosque with his 
family	
�     and	
�     five	
�     children,	
�     does	
�     not	
�    
see	
�     any	
�     conflict	
�     between	
�     using	
�     the	
�    
mosque’s surrounding as a park 
and its inside as a mosque. “When 
I come to the mosque with my fam-
ily, I sit in the square. Once we enter 
the mosque, we stop chatting and 
pray,” he said. 
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BANGLADESH
Nabila Ishrat Jahan, 25

A month of religious festivity, mouth-watering traditional 
iftar bazaars on every corner of the streets, and hectic traffic due to shop-
ping frenzies more or less summarizes Ramadan in Bangladesh. Ramadan 
rekindles Islamic virtues all around the country—mosques fill up, work 
hours are reduced, schools close down for a month, loud music is silenced, 
and so much more. 

The most amazing part of Ramadan in Bangladesh is how people rush 
home fighting terrible traffic to have iftar with their families, how special 
iftar platters are sent 
to neighbors and rela-
tives, and how even 
non-Muslims join in 
this festivity with full 
respect; some would 
even wake up for 
suhoor and have iftar 
with Muslim friends. 
A new tradition has 
been growing in the 
new generation of 
hitting various eater-
ies for suhoor, which I believe undermines the essence of Ramadan. All in 
all, Ramadan in Bangladesh brings people close, regardless of religion, race 
and rituals. 

MOROCCO 
Starzeus Hassan, 24

Ramadan in Morocco expresses its uniqueness during 
iftar.  The compassion and generosity of my people is 
shown fluently: many restaurants, cafes, households and mosques offer free 
food to all. We all eat and pray together as a family—all nationalities, from 
the young to elderly. 

In Morocco the majority of the population is Muslim. However, tour-
ism is very high here and the locals love to teach and share our religion 

and culture with the 
travellers. The tourists are 
most accommodating to 
our differences, mainly 
because of the amazing 
food we share.

My favorite Ramadan 
memory: when I was 
a child I lived in Mbera 
refugee camp in Mauri-
tania. Based in the camp 
was a humanitarian hospi-
tal. One of the nurses, 

Khadija, came to our orphanage weekly to offer her assistance. For Eid she 
gave me my first toothbrush. I didn’t know how to use it or what the pur-
pose of it was, so it became my new tool for scratching my mosquito bites.

INDONESIA 
Hana Kamilia Basjir, 20

Ramadan’s atmosphere in Indonesia is very strong as 
88 percent of Indonesia’s total population identifies as 
Muslim. A few things change during this holy month in my country: Mosques 
become very crowded because they have become the most frequent 
place to visit; most restaurants are closed during the day; all advertisements 
change their theme to Ramadan; and some food companies advertise their 
foods in a very delicious way so that people who are fasting crave the 
foods from their company.

People tend to go home faster from work than the usual time. They 
take this opportunity to break fast together with family or closest friends. 

Some families, 
like mine, do not 
usually have din-
ner together, and 
it is only during 
Ramadan we that 
can sit together in 
our home to have 
dinner together.

 I spent most of 
Ramadan in Russia 
last year and it 
was very different. 
In Indonesia, I fast 
for 13 hours, and 
in Russia I had to 
fast for 20 hours. 

Things are a bit more difficult since I am the only one who fasts there, and 
so many people asked me why I should fast.

SOUTH AFRICA
Ebrahim Deen, 28
    
When describing Ramadan in a country like South 
Africa, which has a Muslim minority (1-2 million out 
of a population of 50 million), it is difficult to ignore the solidarity that the 
month engenders: solidarity from political parties, fellow South Africans, and 
internal community solidarity. The daily iftar meals do much in promoting 
this, especially on weekends when mass iftars are usually held, and people 
are able to partake in the iftar at their local mosque. 

Ramadan also engenders a sense of generosity amongst South African 
Muslims. Sadaqa (charity) is given in abundance and weekend soup kitchens 
are operated. This is important in a country like South Africa, where many 
people suffer from chronic shortages of basic amenities. Furthermore, it 
also rekindles the bond between rich and poor, and allows South African 
Muslims to truly be South African. 

A challenge, however, is maintaining one’s productivity. Unlike in many 
Middle Eastern countries, and countries with a majority Muslim population, 
Ramadan does not lead to alterations in work and sleep patterns. This is 
challenging especially in the summer where temperatures reach the mid-
thirties, humidity increases, and the fasting period can extend to 17 hours. 
However, this year the duration is around 12 hours, and temperatures are 
on the lower end as a result of July 
being a winter month. 

All in all, Ramadan engenders 
a different atmosphere amongst 
South African Muslims. The chal-
lenge ultimately is to continue car-
rying out the actions participated 
in during Ramadan throughout 
the year. In this way not only will 
the person and Muslim commu-
nity benefit, but the country as a 
whole.

GERMANY 
Ussama Al-Khalil, 29 

As a Muslim living in a non-Muslim society, I generally 
try to continue following my traditions and my religion, 
trying to feel comfortable and “at home.” At the same time, I want to adapt 
to my new environment for exactly the same reason. Soon after my arrival 
in Germany from Syria, sports became a major theme in my life. To be hon-
est, it helped me to overcome a difficult transition phase, channeling great 
confusion and all sorts of unsettling emotions. By now, I am a semi-profes-
sional triathlete, training on a daily basis. 

Each year during Ramadan that new lifestyle confronts me with a real chal-
lenge: The prolonged fasting time in Germany, where the sun sets quite late 
in summer (around 9:30 PM), adds to the hardship of regular training. Taking 

it the sportive 
way, I came to 
view Ramadan 
as a “match” for 
me and my will 
power. Last year, 
a new flat mate 
of mine could 
not believe I was 
cycling around 
100km a day 
while fasting, 
declaring that 
to be absolutely 
impossible. The 
following day, he 

decided to fast with me and to accompany me on my bike trip. After we 
had iftar together, he felt proud and continued fasting with me for another 
week. “Out of solidarity,” he said.

Brett Scott

A ccording to a 2010 
study	
�     by	
�     the	
�     Pew	
�    
Research Center, al-
most 25 percent of 
the	
�     world’s	
�     popula-

tion	
�     is	
�     Muslim.	
�     Although	
�     most	
�    
people	
�    tend	
�    to	
�    associate	
�    Islam	
�    with	
�    
the	
�    Middle	
�    East	
�    and	
�    North	
�    Africa,	
�    
the large majority of Muslims do 
not	
�     live	
�     in	
�     this	
�     region.	
�    Given	
�     that	
�    
it’s	
�     the	
�     birthplace	
�     of	
�     Islam,	
�     the	
�    
spot of much religiously-inspired 
violence, and has the highest pro-
portion	
�    of	
�    Muslims	
�    per	
�    capita,	
�    it’s	
�    
certainly	
�    not	
�    wrong	
�    to	
�    view	
�    Islam	
�    
through the lens of the Middle 
East.	
�     However,	
�     Islam	
�     is	
�     not	
�     de-
fined	
�     by	
�     any	
�     one	
�     region,	
�     and	
�     to	
�    
appreciate its diversity, one has to 
look	
�    at	
�    around	
�    the	
�    world.	
�    
One	
�    can	
�    look	
�    at	
�    the	
�    United	
�    King-

dom,	
�     which	
�     has	
�     more	
�     Muslims	
�    
than	
�     Lebanon,	
�     or	
�     China,	
�     which	
�    
has more Muslims than Syria and 
about	
�    the	
�    same	
�    number	
�    as	
�    Yemen.	
�    
Or	
�    one	
�    can	
�    compare	
�    the	
�    practices	
�    
of	
�    Muslims	
�     living	
�     in	
�    Europe,	
�    who	
�    
make up only six percent of the 
continent’s	
�    population,	
�    to	
�    those	
�    of	
�    
the	
�    Middle	
�    East	
�    and	
�    North	
�    Africa,	
�    
where	
�     93	
�     percent	
�     of	
�     the	
�     popula-
tion	
�     adheres	
�     to	
�     the	
�     Islamic	
�     faith.	
�    
One	
�    could	
�    also	
�    compare	
�    the	
�    influ-
ence of pre-Islamic religions on 
the lives of Muslims in South and 
Southeast	
�     Asia,	
�     where	
�    more	
�     than	
�    
three-fifths	
�    of	
�    all	
�    Muslims	
�     live,	
�     to	
�    
that	
�    of	
�    the	
�    Middle	
�    East.	
�    

Ramadan, the ninth and holiest 
month in the Islamic calendar, is 
the perfect time to observe Islam 
in	
�    all	
�    its	
�    diversity.	
�    For	
�    four	
�    weeks,	
�    
about	
�     1.6	
�     billion	
�     Muslims	
�     from	
�    
around the globe observe one of 

the	
�     five	
�     pillars	
�     of	
�     their	
�     religion,	
�    
fasting	
�     from	
�     sunrise	
�     to	
�     sunset.	
�    
Why	
�    they	
�    fast,	
�    when	
�    they	
�    fast,	
�    and	
�    
what	
�    they	
�    get	
�    out	
�    of	
�    it,	
�    partially	
�    has	
�    
to	
�    do	
�    with	
�    where	
�    they	
�    fast.	
�    

Wherever they are, the central 
idea of Ramadan for Muslims 
around	
�     the	
�     world	
�     remains	
�     the	
�    
same:	
�    the	
�    month,	
�    which	
�    is	
�    believed	
�    
to	
�     be	
�     when	
�     the	
�     first	
�     revelation	
�    
was	
�     revealed	
�     to	
�     the	
�     Prophet	
�    Mo-
hammed, is a time for increased 
prayer, charity, and recitation of 
the Quran, in addition to abstain-
ing from food, drink, and sexual 
activity	
�    during	
�    daylight	
�    hours.	
�    

While many do treat the month 
as a spiritual endeavor and in-
crease their religiosity, others sim-
ply stay out late at night and sleep 
through	
�    the	
�    day.	
�    Perhaps	
�    this	
�    is	
�    the	
�    
result of a youthful generation—
the median age for all Muslims is 

23,	
�     compared	
�     to	
�     a	
�     global	
�     average	
�    
of 28—living in an increasingly ur-
banized	
�     and	
�     multicultural	
�     world.	
�    
However,	
�     the	
�     observation	
�     that	
�    
many	
�    people	
�    don’t	
�    practice	
�    Rama-
dan as they are supposed to is as 
old	
�    as	
�     the	
�     tradition	
�     itself.	
�     Indeed,	
�    
the Prophet Mohammed himself 
is reported to have said, “some 
people	
�    will	
�    practice	
�    Ramadan,	
�    but	
�    
all	
�    they	
�    will	
�    get	
�    out	
�    of	
�    it	
�    is	
�    hunger	
�    
and	
�    thirst.”
The	
�     Yemen	
�     Times	
�     asked	
�     Mus-

lims	
�    around	
�    the	
�    world	
�    about	
�    their	
�    
Ramadan	
�     experience.	
�     From	
�     Can-
ada	
�     to	
�     Bangladesh,	
�     Germany	
�     to	
�    
South	
�     Africa,	
�     people	
�     wrote	
�     about	
�    
what	
�     makes	
�     Ramadan	
�     unique	
�     in	
�    
their country, the obstacles they 
face, their favorite Ramadan mem-
ory,	
�     and	
�     how	
�     their	
�     traditions	
�     are	
�    
received by non-Muslims in their 
community.	
�   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Ramadan Around the World

CANADA 
Ziad, 65

It is more difficult to fast in Canada, especially in the 
northern parts because the days are long in the sum-

mer. Within the community 
we live, we can meet Muslims 
only if we go to the mosque. 
We rarely go to the mosque, 
so we hardly notice changes 
in people’s practices. 

 Although I didn’t observe 
Ramadan back in the old 
country [Syria], I used to enjoy 
the spiritual atmosphere and 
peoples’ customs and activities 
during that holy month.

ENGLAND
Katerina Nordin, 25

Ramadan in the UK during the summer can be quite 
tough. Nineteen-hour fasts and the heat, combined 
with working a full-time, nine-to-five job can be grueling. In preparation I 
had read numerous articles that painted a glossy picture of Ramadan and 
prescribed what to eat, how to schedule your time, and how to maximize 
productivity. 

Within a few days of fasting and working full time, I was already feeling 
the strain. I would start work at 8:30 AM after a night of brief, punctuated 
sleep. I would be nearly useless by the afternoon, barely able to string along 
coherent sentences. By the time I had broken my fast and prayed as much 
as I could, it was time for the whole process to start again. 

Ramadan has a special way of highlighting the things that can otherwise 
go unnoticed, and of improving ourselves in both subtle and obvious ways. 
This to me manifested what Ramadan is about—supporting one another, 
embodying sincerity, having patience, and being grateful for every tiny bless-
ing. The long hours and fatigue seem like nothing when compared to the 
benefits of the month.

Asma Rafiq, 24

Ramadan in the UK 
is pretty special. Not 
only are the major-
ity of non-Muslims 
accommodating of our 
fasting, but some get 
actively involved. In 
every workplace I have 
ever worked in, there 
are always a few who 
will attempt to fast on 
one of the days to “see what it’s like.” Then there are some who will eat the 
three meals but will avoid snacking in their diluted version of fasting. And 
then, of course, there are always the determined few who start the day 
fully intent on trying a Muslim fast, only to break it at breakfast, then again 
for their morning coffee, then again at lunch, and so on. But they do try!

Ramadan is so special because it is so completely inoffensive. Even those 
most suspicious of Islam find it hard to spot something sinister in abstain-
ing from food and drink during sunlight hours. This makes it a great month 
to engage in dialogue because people are generally curious—they want 
to know why and how it works, what Ramadan means for us and, most 
importantly, what we eat in our pre-dawn and post-dusk meals!

Often, those not fasting will avoid eating or drinking around you. They will 
begin to abstain from cursing around you because they know you are too. 
Some will even go as far as to avoid talking about food in front of you if 
they know you’re fasting. In that, Ramadan becomes a wonderful collective 
experience for both Muslims and non-Muslims alike. And the UK establishes 
itself every year as being one of the best non-Muslim countries to be a 
Muslim in.

SCOTLAND 
Awais Munawar, 25 

The only thing unique about Ramadan in Scotland is the 
length of fast. It starts at 3:30 AM and finishes at 10:15 
PM, which makes it tough. It is difficult to get in the spirit and beliefs. There 
isn’t any change in the community during this season as most people do 
not follow the same faith. The people are accommodating of this and in my 
previous work the manager always used to give me extra break time and 
easier work, which was nice to see. 

Practicing Ramadan in Pakistan is totally different to practicing it here. 
Everyone follows the same faith, which makes it easier to feel a sense of 
belonging. The festive feel and importance of religion becomes apparent 
which is nice to be a part of. 

PAKISTAN
Bilal Qureshi, 25

People suddenly become very religious at the advent of 
Ramadan and you will see long queues of cars parked 
outside mosques, which are deserted in other months except for Friday 
prayers. Prices of general commodities sky rocket, thus the general idea of 
Ramadan gets buried somewhere in the human lust for profits and the gov-
ernment fails each time to control even as basic of a commodity as flour. 

No public restaurant is allowed to serve food in the day time which 
simply means if you are non-Muslim or even Muslim but not fasting then 
you either prepare your food at home or stay hungry, which is quite unfair.  
But between all this, I really enjoy some parts of our culture, as relatives 
and friends invite each other to their homes for iftar where we enjoy 
food together in the company of loved ones. Dinner is served later, mostly 

prepared by 
women of 
the house-
hold. 

We play 
cricket 
under 
temporary 
lights in the 
street until 
dawn. This 
is a normal 
Pakistani 
routine 
during 
Ramadan 

which I think is quite unique to Pakistan. All the youngsters enjoy it a lot and 
after the cricket match everyone goes for suhoor and then starts a new 
day of fasting.

Brett Scott

It is a commonly held belief 
among Muslims that fast-
ing during Ramadan is 
beneficial	
�    to	
�    one’s	
�    health.	
�    
Medical fasting, more so 

than Islamic and other religious-
based fasting, does have numer-
ous	
�     health	
�     effects.	
�     However,	
�     the	
�    
fasting undertaken for Ramadan 
can	
�    pose	
�    certain	
�    health	
�    risks.

Some of the negative health 
effects to note are dehydration, 
which	
�    can	
�    be	
�    particularly	
�     severe	
�    
for manual laborers; migraines, 
which	
�     effect	
�     women	
�    much	
�    more	
�    
than men; and daytime sleepi-
ness,	
�     which	
�     results	
�     in	
�     impaired	
�    
cognitive	
�     functioning.	
�     Overeat-
ing is also quite common—many 
families spend more on food 
during Ramadan than any other 
month.	
�     In	
�     addition,	
�     fasting	
�     in-
creases the toxicity of commonly 
used	
�     medication.	
�     This	
�     is	
�     poten-
tially harmful not only for people 
taking prescription medication, 
but also for commonly used and 
readily available pain-killers 
like	
�     Paracetamol.	
�     Toxicity	
�     from	
�    

Paracetamol is the most com-
mon cause of acute liver failure 
in	
�     many	
�     western	
�     countries,	
�     and	
�    
fasting only increases the toxicity 
of	
�    the	
�    drug.	
�    
Qat	
�     chewing	
�     during	
�     Rama-

dan may be an additional health 
concern, especially for Muslims 
in countries such as Yemen and 
Somalia,	
�    where	
�    the	
�    plant	
�    is	
�    ubiq-
uitous.	
�     The	
�     Yemen-based	
�     Al-
Najat Foundation for Qat Effects 
Awareness	
�     (NFQEA)	
�     reported	
�    
last month that “the excessive 
consumption of qat during Ra-
madan nights for long hours 
causes many health hazards, 
particularly if the qat is sprayed 
with	
�    pesticides.”	
�    However,	
�    no	
�    sci-
entific	
�    studies	
�    have	
�    yet	
�    been	
�    con-
ducted on the issue of qat during 
Ramadan.	
�    
There	
�     are	
�     reports	
�     across	
�     the	
�    

Muslim	
�    world	
�    of	
�    worsened	
�    emer-
gency services and less blood 
donations	
�     during	
�     Ramadan.	
�     Dr.	
�    
Mohammed	
�     Al-Kamali,	
�     who	
�    
works	
�     at	
�     the	
�     Yemeni	
�     state-run	
�    
Al-Jamhouri	
�     Hospital,	
�     says	
�     he	
�    
has noted a similar phenomenon 
during	
�     this	
�     year's	
�     Ramadan.	
�     In	
�    

fact, he said that blood donations 
are	
�    not	
�    allowed	
�    during	
�    Ramadan	
�    
at	
�     all	
�     and	
�     that	
�     if	
�     someone	
�    wants	
�    
to donate blood he or she must 
break	
�    their	
�    fast.	
�    
This	
�     is	
�     especially	
�     concerning	
�    

considering the rise of hospital 
patients	
�     during	
�     Ramadan.	
�     Ac-
cording	
�     to	
�     Al-Kamali,	
�     “the	
�     hos-
pital sees an increase in violent 
crimes and car accidents during 
Ramadan, particularly before 
sunset.	
�    At	
�    such	
�    a	
�    time,	
�    people	
�    are	
�    
angry	
�    and	
�    easily	
�    irritated.”	
�    
The	
�     fact	
�     that	
�     fasting	
�     during	
�    

Ramadan produces negative 
health effects need not be seen as 
a criticism of religious fasting in 
general.	
�     Indeed,	
�     for	
�     the	
�     healthy	
�    
Muslim	
�     who	
�     hydrates	
�     sufficient-
ly and eats a moderate amount 
of	
�     healthy	
�     food	
�     while	
�     the	
�     sun	
�     is	
�    
down,	
�    there	
�    is	
�    little	
�    if	
�    anything	
�    to	
�    
worry	
�    about.	
�    Rather,	
�     it	
�     is	
�     impor-
tant to understand that Ramadan 
does have health consequences 
in order to mitigate their risks or 
avoid	
�    them	
�    altogether.

* Khalid Al-Karimi contributed 
to this article

Health and Ramadan 

The Fanoos Ramadan, 

or Ramadan lantern, is 

a symbol of Ramadan in 

many countries. It is most 

notable in Egypt, where 

the tradition of decorating 

streets and houses with 

lanterns began. Legend 

has it that during the Fa-

timid Caliphate, primarily 

centered in Egypt, a caliph 

was greeted with lanterns 

to celebrate his arrival in 

Cairo. The lanterns are 

traditionally made of tin 

and tinted glass and lit by 

candle, though nowadays 

battery-lit lanterns are 

widespread.

Islamic holidays are determined by the lunar-based Is-

lamic calendar. The lunar year moves back about 11 days 

each 365-day solar year, meaning that every 33 years the 

lunar year—and thus Ramadan—passes through the en-

tire solar calendar. Therefore, when Ramadan occurs in 

the winter in a certain place, 16-and-a-half years later it 

will occur in that same place in the summer. 

In an article in the New Scientist by Ziauddin Sardar titled 

“The astronomy of Ramadan,” Sardar says: “the adoption 

of the pure lunar calendar had many advantages for Is-

lam. It made it easier for even the least instructed Muslim 

to calculate his time and observe Ramadan and go on a 

pilgrimage to Mecca (the Hajj), in the prescribed months, 

even if he lived in the desert and was cut off from the rest 

of the world. It enabled Ramadan and the Hajj, both of 

which require a certain amount of physical hardship, to 

rotate	
�     around	
�     the	
�     seasons	
�     so	
�     the	
�     old	
�     and	
�     infirm	
�     could	
�    
choose a more appropriate time to go on Hajj.”

Debate exists within the 

Muslim community on 

how to determine the 

sighting of a new moon. 

Traditional methods 

mentioned in the Quran 

require the slight cres-

cent moon to be seen by 

eye, though others use 

technological means 

to determine the sight-

ing. Also controversial 

is where exactly the sighting should occur. Many Mus-

lims believe that sighting the new moon from their own 

country is the correct way, while others say the sighting 

should be from Saudi Arabia because it carries on the 

tradition	
�     of	
�     the	
�     Prophet	
�     and	
�     unifies	
�     Muslims	
�     world-

wide. Alternatively, many people living in Muslim-mi-

nority countries look to the closest Muslim country for 

guidance on the matter.
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Dares Al-Badani

“The other day I 
went to buy a 
cassette with re-
ligious songs and 
was surprised 

when the vendor asked me whether 
I am associated with the Houthis, 
the Islah Party, or any other party 
so that he could pick an appropri-
ate song for me,” says Omar Abdu-
laziz Naji, a 28-year-old resident of 
Sana'a.

Until that day, Naji, who is af-
filiated	
�    with	
�    neither	
�    the	
�    Islah	
�    Party	
�    
nor the Houthis, did not know that 
religious songs are widely used for 
political purposes in Yemen. He 
had always associated Yemeni bal-
lads and religious songs with fes-
tive occasions, such as weddings, 
Ramadan, or Eid. Songs like, “let’s 
laugh with the days for Eid,” “Sa’at 
Al-Rahman,” or “Ramadan has ar-
rived” are a major component and 
characteristic of traditional celebra-
tions in Yemen.

Saleh Al-Muzalam, a singer and 
a member of the Yemeni Singers 
Union's Administrative Depart-
ment, emphasizes that singing itself 
is a neutral act. Nevertheless, he ex-
plains, some singers in Yemen use 
music	
�     as	
�     a	
�    means	
�     to	
�     serve	
�     specific	
�    
ideological and sectarian purposes.

The Yemeni Singers Union is an 
association of around 300 singers 
that collects songs, protects the 
original content of old traditional 
songs, and regulates the intellectual 
property rights of Yemeni singers.

According to Al-Muzalam, reli-
gious songs that promote certain 
political parties should only be sang 
at political events like elections. 
He regrets that some singers, who 
are	
�     clearly	
�     associated	
�    with	
�     specific	
�    
political ideologies, use music to 

express their views whenever they 
can.

“It is not logical to go to a wed-
ding and use a song that expresses 
my political ideology. People do not 
want to hear this at a wedding,” he 
explains.

Al-Muzalam says he is aware 
of the political responsibility that 
rests with professional singers in 
Yemen. In his opinion “a singer 
should care for the country’s na-
tional interest more than anything 
else.” He himself tries to sing main-
ly about problems which he views to 
be of national importance, such as 
corruption and bribery. His songs 
include “Revolution” and “I am the 
revolutionary.” 

He does not oppose religious and 
political songs on principle; he just 
thinks there is a proper time and 
place. Al-Muzalam himself sings 
songs	
�     with	
�     clear	
�     political	
�     affilia-
tions at times. One of his songs, “I 
am Islahi and committed to my 
principles,” goes:

I am Islahi in my principles,

my religion is the foundation of 

my life,

God protects those who raised 

me,

I am Islahi and you don't know 

how	
�    firm	
�    I	
�    am,
Shura, freedom, Islah,

Future, homeland, Islah,

Go on you hero, build your 

homeland,

Your steps have dimensions, 

achieve glories for the nation,

I am Islahi and you don't know 

how	
�    firm	
�    I	
�    am.
 

Yemen’s various religious songs of-
ten	
�     commemorate	
�     events,	
�     figures,	
�    
and	
�     themes	
�     important	
�     to	
�     specific	
�    
religious sects and political ideolo-
gies.

Zaydism, a Shia sect that is par-
ticularly prevalent in northern Ye-
men, frequently refers to poems 
and songs that promote prominent 
religious	
�    figures,	
�     such	
�    as	
�     “I’m	
�    Zay-
di,” “I love Ali,” or “For the Prophet’s 
family.” 

According to Al-Muzalam, some 
singers sing songs which are po-
litical or religious in nature even 
though they were hired for wed-
dings or other apolitical social 
events. Those who are associated 
with Zaydism, for example, would 
mention Ali Bin Abi Talib, thereby 
indicating their admiration for the 
prophet’s cousin, who plays a cen-
tral role within Shia doctrine.

“Undoubtedly, religious songs, 
including Sana'ani, Tehami and 
Hadrami songs, are an integral part 
of Yemen's history,” says Moham-
med Handhala, a singer residing in 
Sana'a.

Essam Al-Hubaishi, a 30-year-
old resident of Sana'a, sells cassettes 
with religious songs.

“I noticed that people select cas-
settes based on their political af-
filiation.	
�    A	
�    person	
�    who	
�     is	
�    affiliated	
�    
with the Islah Party, for example, 
would want to listen to pro-Islah 
songs,” he says.

According to Al-Hubaishi, spe-
cialized shops that exclusively 
sell cassettes with songs support-
ing	
�     specific	
�     political	
�     and	
�     religious	
�    
streams, are a new phenomenon in 
Sana'a.

“I have been working in this shop 
for about a year, selling Zaydi reli-
gious songs... that describe our love 
for the Prophet Mohammed and his 
family,” said 23-year-old Ahmed 
Abdullah.

Abdullah says that despite the 
low income he brings in, he loves his 
job because it allows him to work in 
a	
�    field	
�    that	
�    serves	
�    his	
�    personal	
�    reli-

gious and political convic-
tions.

“I am happy doing this 
work because I contribute 
to the spread of my doc-
trine,” he explains.

According to Abdullah, 
the shop's revenue has de-
creased as people began to 
use USB drives and MP3 
players rather than cas-
settes. 

Abdullah Yahya, a 20-
year-old working in a cas-
sette and video shop, says 
that his customers love the 
religious songs and lec-
tures he sells.

“I can not sell religious 
songs that are against 
Sunni principles because 
my customers and I are 
Sunnis. This is the policy 
of the center and I can not 
violate it,” he explains.
Al-Hubaishi	
�     finds	
�     that	
�    

religious songs must not 
be	
�    affiliated	
�    with	
�    a	
�    certain	
�    
doctrine or political party. 
Instead, he argues, they should dis-
cuss the suffering of people at large, 
whether Sunni, Zaidi or Shia. He 
also wishes that the government 
would regulate the production and 
performance of songs.

Abduladheem Ezz Al-Deen is the 
head of the Habib Allah Singing 
Band, which specializes in Zaydi 
songs and sings at weddings, funer-
als, and other events. In his opinion, 
religious songs have long been used 
in politics.

“Several poems were set to music 
in the former Imamate to express 
political views,” he says.

According to Al-Deen, songs 
should discuss national issues, like 
Yemen's current transition. 

“I sing several songs discussing 

the current situation and problems 
in Yemen, such as power cuts, fuel 
shortages and the weakness of the 
government,” he adds. One such 
song goes:

Oh revolution go on, don't be 

confused,

This government is corrupt, it is 

of no use,

O people revolt, God helps you, 

oust their thrones,

We lost sovereign airspace [ref-

erence to drones], and we lose 

our land,

All jobs are reserved for Muslim 

Brotherhood	
�    members.

Ali Mohsen Al-Akwa, head of the 
Yemeni Singers Union in Sana'a and 
manager of the Religious Songs De-

partment at the Ministry of Culture, 
says that the union is trying to pre-
vent traditional religious songs from 
being used for political purposes.

“In the union we do not allow any 
changes to or misuse of old poems 
and songs,” he says. In order to 
avoid traditional songs being used 
for political goals, the union devel-
oped	
�    specific	
�    rules	
�    and	
�    regulations,	
�    
Al-Akwa explains. In case a singer 
fails to comply with existing rules, 
he	
�     is	
�     first	
�     warned	
�     and	
�     finally	
�     dis-
missed from the Union.

According to Al-Akwa, the Re-
ligious Songs Department, which 
was established in 2013, is current-
ly working on developing laws that 
could regulate the production of re-
ligious songs and protect the intel-
lectual property rights of singers.

The Politics and Business of religious songs in Yemen 

Pushing for pluralism in Tunisia
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After weeks of deadlock 
over a new electoral 
law and continued dis-
agreement over the 
electoral calendar, Tu-

nisia’s political class is gearing up 
for legislative and presidential elec-
tions that will be held this October 
and November, respectively. During 
the constitution-drafting process 
over the last two years, ideological 
tension	
�    stifled	
�    consensus.	
�    And	
�    while	
�    
the National Constituent Assembly 
(NCA) approved a much-lauded 
constitution this past January, the 
transition’s volatile three years have 
left Tunisia with a fragmented po-
litical blueprint.

However, as politicians prepare 
for the upcoming electoral contest, 
partisanship in Tunisia hardly seems 
to	
�    have	
�    changed	
�    since	
�    first	
�    emerging	
�    
after the fall of Zine Al-Abidine Ben 
Ali in early 2011. Small parties from 
across the ideological spectrum re-
main unable to assert themselves 
or unite within a polarized political 
landscape dominated by the same 
parties that took the reins after Ben 
Ali’s ouster.

Political	
�    Conflict	
�    in	
�    post-Revo-
lution Tunisia

The number of political parties in 
Tunisia skyrocketed in the days fol-
lowing Ben Ali’s ouster in January 
2011. New alliances and shifts in 
partisan	
�     affiliation	
�     made	
�     the	
�     tran-
sition’s	
�     first	
�     three	
�     years	
�     a	
�     dynamic	
�    
period of political self-discovery. 
Paradoxically, these diverse groups 
have yet to generate genuine or 

meaningful political debate or en-
courage multiparty politics; Tunisia 
is still far from achieving the plu-
ralism necessary to herald a demo-
cratic era.

When the Islamist Ennahda party 
returned to the political scene in 
2011, Tunisia’s “progressive” parties 
defined	
�    themselves	
�    in	
�    opposition	
�    to	
�    
its religious framework and failed to 
form unique platforms to energize 
voters. This early mistake, which 
diluted their presence in the assem-
bly, has shaped the balance of power 
that has reigned ever since. Tuni-
sia’s political class is divided be-
tween Ennahda and its opponents, 
perpetuating a religious-secular 
divide	
�    that	
�    does	
�    not	
�    reflect	
�    the	
�    real-
ity of popular demands or national 
interests.

As the 2014 elections approach, 
this power dynamic remains most-
ly unchanged. Since 2011, former 
Bourguiba-era Minister Beji Caid 
Essebsi’s Nidaa Tounes (“Call for 
Tunisia”) party, which launched in 
2012, has emerged as a potential 
secular challenger to Ennahda’s 
dominance. But some contend that 
the party, which unites a discon-
nected amalgam of leftists and 
members of the old guard, lacks its 
own platform and has instead con-
stituted itself purely in opposition to 
Ennahda’s allegedly Islamic agenda, 
replicating the strategic mishaps 
that facilitated the Islamists’ elec-
toral success in 2011. “The party 
is only adversarial,” Sihem Bense-
drine, a human rights activist and 
president of the newly formed Truth 
and Dignity Commission, explained 
during an interview in early June. 
“They make strategic errors, focus-
ing on their fear of Islamism and ig-

noring their own objectives.”
The two parties have butted heads 

since Nidaa Tounes’ creation. In 
early October 2012, Ennahda leader 
Rached Ghannouchi publicly de-
scribed Nidaa Tounes as “more dan-
gerous	
�    than	
�    Salafists	
�    and	
�    harder	
�    to	
�    
fight,”	
�    arguing	
�    that	
�    the	
�    party’s	
�    links	
�    
to the former regime bestowed it 
with national networks that would 
push Tunisia back into authoritarian 
rule.	
�    Later	
�    that	
�    month,	
�    Lotfi	
�    Nagdh,	
�    
Nidaa Tounes member and presi-
dent of the Regional Farmers Union 
in Tataouine, was murdered. At a 
press conference, Essebsi immedi-
ately called the murder “planned … 
by the Ennahda and the [Congress 
for the Republic’s] representatives 
in Tataouine, and approved by their 
central	
�    offices,”	
�    referring	
�    to	
�    the	
�    CPR,	
�    
another member of the governing 
coalition. Similar accusations con-
tinued	
�    to	
�    fly	
�    throughout	
�    2013	
�    amidst	
�    
mounting political violence.

Persistent Party Fragmenta-
tion

But tensions seem to have eased re-
cently. In March, Essebsi declared 
his party’s willingness to cooperate 
with Ennahda, though some mem-
bers—particularly those weary of 
melding religion and politics—con-
tinued to have reservations. During 
interviews I conducted earlier this 
month during a European Coun-
cil on Foreign Relations research 
mission to Tunis, Salma Mabrouk, 
member of the leftist Al-Massar 
party, argued that while some mem-
bers of Nidaa Tounes might be will-
ing to form an eventual alliance 
with Ennahda, “the party continues 
to present itself as anti-Ennahda.” 
Chawki Gaddes, jurist and secretary 

general of the Tunisian Association 
of Constitutional Law, cast doubt 
on	
�    whether	
�    Nidaa	
�    could	
�    sufficiently	
�    
overcome its “competing internal 
camps” in order to truly engage in 
coalition politics, “which will be 
necessary to advance” in solidifying 
a democratic partisan landscape. 
“But it’s not happening,” he added, 
“nobody wants to get along, and the 
scene remains fragmented.”

Even if Ennahda and Nidaa 
Tounes were to join hands, however, 
some argue that an alliance between 
the country’s two major political 
forces is not necessarily the type 
of coalition that would strengthen 
democratic consolidation. “Their 
alliance would create a monopoly, 
destroying the potential for plural-
ity,” Bensedrine warned. “We need 
a strong democratic state that en-
courages partisan debate, not power 
concentrated in two big parties.” To 
resolve problems of political frag-
mentation, unity should be encour-
aged among the country’s smaller 
(and	
�     far	
�     less	
�     influential)	
�     parties	
�     or	
�    
between larger and smaller parties, 
which have struggled to assert them-
selves over the last three years.

Writing for Foreign Policy’s 
Middle East Channel in February, 
I considered whether Tunisia’s next 
elections would obligate voters to 
choose between either Ennahda or 
the other political parties, limited by 
the contrived religious-secular po-
larity that has wracked transitional 
politics since their déebut. Salma 
Mabrouk	
�     confirmed	
�     my	
�     fears,	
�     de-
scribing a polarized political sphere 
that enables powerful parties to 
monopolize power. “Ennahda man-
aged to dominate NCA decision-
making because the assembly was 

so dispersed,” she explained. “I had 
hoped that this time around, small-
er parties would coalesce as a coun-
ter-balance. But instead, they keep 
diversifying, trying to differentiate 
themselves from one another with-
out searching for common ground.” 
Even though several center-left par-
ties agreed to create a common plat-
form in early June, few efforts have 
taken off.

Mabrouk described Al-Massar’s 
futile attempts to create a coalition, 
but lamented Nidaa Tounes’ lack 
of political will to work with par-
ties like hers. “We have common 
points, but when they see their pop-
ularity in the polls, they don’t have 
any interest in cooperating.” Gad-
des echoed this sentiment: “From 
Nidaa’s perspective, a party like Al-
Massar won’t bring them anything. 
The conditions just aren’t there for 
coalitional politics, so the scene re-
mains balkanized.”

Gaddes attributes this fragmenta-
tion to the new electoral law: “The 
NCA systematically ignored civil so-
ciety’s recommendations,” notably 
to establish an electoral threshold 
that would ultimately force small 
parties to create coalitions. “Impos-
ing a threshold is absolutely essen-
tial in parliamentary elections,” he 
stressed. Gaddes showed concern 
that the new electoral law’s rela-
tive continuity with the 2011 text, 
which regulated the NCA elections, 
will reinforce the dispersed political 
landscape that leaves parties like Al-
Massar and others without a voice. 
“A mosaic landscape was okay for 
writing a constitution, but could be 
seriously destabilizing for governing 
the country.”

Which Way Forward?

Tunisia’s transition to democracy 
hinges upon genuine plurality, ne-
cessitating a shift away from the 
concentrated power that has char-
acterized the three years since Ben 
Ali’s fall. Still, small parties are in 
the process of replicating the strat-
egy that lead to their demise in the 
2011 elections, reacting to Ennah-
da’s ideology rather than behaving 
pragmatically and adapting to the 
rules of the democratic game. As the 
elections approach, parties should 
recognize	
�    the	
�    strategic	
�    benefit	
�    of	
�    co-
alition building to avoid one-party 
dominance; purely adversarial pos-
turing could facilitate Ennahda’s de 
facto monopoly.

Tunisia’s current political land-
scape bears striking resemblance to 
2011. At the same time, three years 
of volatile transitional politics have 
weighed	
�    on	
�    the	
�    public’s	
�    confidence,	
�    
as Tunisians become increasingly 
impatient with lack of growth, per-
sistent unemployment and unre-
formed institutions. Against this 
backdrop, energizing voters this au-
tumn	
�    will	
�    be	
�    difficult.	
�    Tunisian	
�    par-
ties must offer credible platforms 
grounded in concrete measures to 
improve the economy, insulate the 
country’s porous borders from Lib-
ya’s increasingly precarious secu-
rity climate and additional security 
threats, and remind citizens their 
efforts in toppling the former regime 
were not in vein. This pragmatic 
embrace is not impossible, but will 
require all Tunisia’s political players 
to search for common ground.

Republished with permission from 

Muftah.org.
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Many stores in Sana’a specialize in selling cassettes with religious songs that 
support	
�    specific	
�    political	
�    and	
�    religious	
�    groups	
�    in	
�    Yemen.	
�    	
�   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Male, BA in computer science,  4
diploma in English, experienced in 
translation, marketing and 
commercial correspondence, 
experience in sales administration. 
Looking for a job that requires 
English especially oil in 
companies. 772478900, 
735777204
B.A in English, Diploma in  4
teaching methods, Aichi university 

of Education, Japan. Experience in 
English instruction, freelance 
translation, office management, 
correspondence, consierge and 
telephone operator services, 
looking for a part-time job in 
Sana’a. 736051605
Bachelor English - Diploma  4
computer - experience in trade 
correspondence for 2years. seak 
for a job in part time (morning). 
733778849 
M.A. in English, five years  4

experience in English-Arabic 
translation, business 
correspondence. Looking for a 
part-time job in Sana’a. 771002635
English-speaking teacher of  4
physics, chemistry and math 
seeks work at a school. 
735694439
Indian female with English and  4
secretarial diplomas, experienced 
in graphics, translation, 
commercial correspondence, and 
with work experience in sales 
administration, wants to work in 
Taiz. 736653489
An indian with 10 years experience  4
in Yemen as business 
development/procurement 
manager of international tenders 
at oil companies, seeks work in a 
similar business. 733816219
Male, bachelor’s degree in English  4
language, diploma in marketing & 
computer science, experienced as 
an operations officer, treasurer 
and teacher. Looking for any job 
that requires English. 777004207
Female, BA in Arabic literature,  4
very good written and spoken 
French/English, seeks work as a 

babysitter for a foreign family 
(Aden or Taiz). 737168816

Rainbow School is requesting  4
female teachers for Arabic, 
English and Maths, with no less 
than 3 years experience, to teach 
elementary grades. Fluent and 
non-accented English language is 
required. Contact: 733811430, 
733406194. Email: emma5565@
yahoo.com 
Required, experienced housemaid  4
to work in Sana’a. She must be 
able to speak English. Send an 
email to ccaruso87@yahoo.com, 
mention your full name, nationality, 
contact teelphone, and how long 
you have been in Yemen.
A Yemeni government body  4
wishes to hire a full time media 
and PR person. Candidates must 
have experience in working with 
the media and presenting the 
authority in public. English is 
favorable. Applicants must send 
their CVs and cover letter to 
yasinsaif@gmail.com 

Electricity problems  177, Emergency 
Police 199, Fire Brigade 191,Water 
Problems 171,  Telephone enquires 118, 
Accident (Traffic) 194, Foreign Affairs,  
202544/7, Interior Affairs 252701/7, 
Immigration 250761/3, Inter-City Bus Co. 
262111/3, Ministry of Communication 
325110/1/2/3, Radio Station  282061, 
Tourism 254032, TV Station 332001/2,  
Red Crescent   203131/3,  Tel-Yemen 
7522202, Y.net 7522227

AIRLINES

Continental Airline  278668/283082 
Egypt Air                273452/275061
Gulf Air 440922
Qatar Air ways  Fax: 506038, Tel.506030/5
Royal Jordanian 01 446064/5/8
Etihad Airways 01-442725
Fly Dubai 01-446750
Turkish Airlines 01-445970-3

BANKS

Yemen Gulf Bank Tel. 967-1-260823 
 Fax:260824 

 02 - 270347
 fax 02 - 237824

  Shamil Bank of Yemen & Bahrain
   Tel. 264775,  264702

 Fax. 264703, 503350
 
Central Bank 274314/1
Yemen Commercial  Bank Tel:  01 277224        
 Fax: 277291 
International Bank of Yemen 01 407030

Arab Bank 01 276585/2
CAC Bank 01 563813  
Al-Amal Bank 01-449731
Qatar International Bank 01-517544

Yemeni Bank for Reconstruction
and Development 01-271601
Saba'a Islamic Bank 01-286506
Calyon Bank 01-274371
United Bank Limited 01-407540
CAC Islamic Bank 01-538901

Yemen and Kuwait Bank
for Trade and Investment 01-209451

        
CAR RENTALS

Budget Tel: 01 309618 / 506372
 Fax: 01240958
Europe Car Tel: 01 270751
 Fax: 01 270804
Hertz Sana'a: 01 440309
 Aden: 02 245625

CAR SHOWROOMS 
& SPARE PARTS

FORD/HYUNDAI 267791
MERCEDES-BENZ 01 - 330080
NISSAN  Hodeidah: 200150/49
 Sana’a: 400269 
OPEL / GM 203075
SUZUKI 02 - 346000
TOYOTA 445362/3

COMPUTER EDUCATION 
AND INSTITUTES

 
Computer Education Aden: 02-237199
Infinit Education 01-444553
NIIT Quality Computer Education 

207025/26                    
British Institute for languages & Computer 
  266222 - Fax: 514755
YALI 01-448039
ALTI 01-274221
Exceed 01-537871
MALI 01-441036
Horizon  01-448573

COURIERS

Sana’a  01 440 170 Aden 02 245 626
Hodiadh  03 226 975 Taiz   04 205 780
DHL   01 441096/7/8

FREIGHT FORWARDERS

Al-Nada Center for General Services 
 Tel: 967 1 431339
 Fax: 431340
  alnada2@yemen.net.ye

M&M Logistics & Aviation Services
  01 531221/531231
Al-Nasim Cargo Forwarders 407905
World Link  01 444550/441935
YEMPAC Cargo 01-447126
Mas Fright International 01-429671

Mareb Travel and Tourism - Cargo 
Division 
 01-441126
Sas Cargo Services 01-472192/3
World Shipping 01 260746 / 267929
Universal Cargo 01-447299

HOSPITALS

Modern German Hospital 600000/602008
E-mail:felixpene@hotmail.com Fax. 

601889
Al-Jumhury Hospital 01 274286/87
Hadda Hospital 01 412981  
Al-Thawra Hospital 01 246967/66
Al-Junaid Hospital 01-424765
Al-Ahli Modern Hospital 01-444936
Science and Technology Hospital 

01-500000
Al-Kuwait Hospital 01-283283
Sadui-German Hospital 01-313333
Azal Hospital 01-200000

HOTELS

Royal Crown Hotel & Suites 
01406661 406681

L'AZURDE suites hotel 01-432020/30/40
Versailles Hotel 01-425970/1/2
Sheraton Hotel 01 237500

Movenpick Hotel  01 546666
 Fax: 01 546000
Sheba Hotel 01 272372
Relax-Inn Hotel 01 449871
Gulf Tourist Hotel and Suits 01-630494
Mercure Hotel 01-212544
Shammar Hotel 01-418546
Universal Hotels 01-440305/7-14
Shahran Hotel 01-418320

INSURANCE COMPANIES
 

UNITED INSURANCE Tel: 01/555 555
 Free Number: 800 55 55

Al-Watania Insurance  (Y.S.C.) 
Sana’a   272713/874 Aden: 243490-242476
Taiz  250029 Hodeidah: 219941/4/6

Marib Insurance Sana’a: 206129/8/13
 Aden: 255668                                     
 Taiz:240927/34
 Hodeidah: 219545/8

Yemen Islamic Insurance Co.
 Sana’a  284193, 5 lines
 Taiz: 258881, Aden: 244280

Yemen Insurance company
 Sana’a: 272806/  272962/43,
 Aden: 247617, Taiz: 250345,
 Mukalla: 304292, Hodeidah: 261839/17
Aman Insurance     01-214093
Yemeni Qatari Insurance 01-448340/1/2
  Fax: 448339

RESTAURANTS
 

Al-Shaibani Restaurants Super Deluxe
 Tel: 01 505290  
 01 266375             
 Fax:01 267619
Manabu Japanese Chef’s Restaurant
 417391
My Pie  431999

SCHOOLS

Rainbow Pre-School Tel: 414026 / 424433

Juniors’ Oasis kindergarten 
 Telfax :01- 440840 - Mobile734522225
Sana’a International School Tel: 01 

370191/2 
                                               Fax  

370193
International Turkish Schools

 01-419330-1, 737999199, Taiz 205593                  
Al-Majd Yemen School Tel: 206159
Manarat Schools 01-410011

SUPERMARKETS
 

Al-Jandul Supermarket.  01-422610
Happy Land supermarket 01-444424

TRANSLATIONS

Urwa Wautqa Int. Auth. Trans.  Arabic-
English-French -German-Russian-Italian- 

Spanish-Polish-Dutch- Iranian-Turkish-
Eriterea-Amharic.                                   

Tel: 01-240515

TRAVEL

Sky Travel & Tourism  01-535080/83                                                                             
 02-221270
Falcon Holidays 444118
Falcon Business Center 446250 
Al-Nasim Travel 270750
Universal Business Travel Center 

441158/9/60
Qadas Fly 01-280777
Yemen Travel Agencies 01-272895/6

           
UNIVERSITIES

American World University, Rep.
by IS academy Tel. 01 - 535700 - 
 733061203 Fax: 535702

University of Applied and Social Science
 Sana’a:412442 Fax: 412441, 
 Aden: 234533 / 234960
Queen  rwa University    Tel: 449971/2
Sana’a University Tel: 250553/4/5
Alandalus University Tel: 675567
 Fax: 675885

MINISTRIES

Presidency 01-290200
Prime Minister 01-490 800

Ministry of Public Works and Highways
 01-545132
Ministry of Awqaf and Guidance 

01-274439
Ministry of Higher Education and 

Scientific Research 01-535031
Ministry of Fisheries 01-268583
Ministry of Culture 01-274640
Ministry of Civil Service and Insurance 
 01-294579
Ministry of Defence  01-276404
Ministry of Agriculture and Irrigation        
 01-282963
Ministry of Social Affairs and Labour 
 01-262809
Ministry of Legal Affairs 01-402213
Ministry of Public Health and Population 
 01-252211
Ministry of Youth and Sports 01-472913
Ministry of Industry and Trade 01-235462
Ministry of Justice 01-236512
Ministry of Tourism 01-220050
Ministry of Expatriates 01-402254
Ministry of Petroleum and Minerals 
 01-202309
Ministry of Internal Affairs 01-289577
Ministry of Transport 01-260900
Ministry of Human Rights 01-444831
Ministry of Communications and
Information Technology 01-331460
Ministry of Local Administration 

01-227242
Ministry of Information 01-274008

Ministry of Planning and
International Cooperation 01-250101
Ministry of Education 01-252732
Ministry of Foreign Affairs 01-537914
Ministry of the Interior 01-332701
Ministry of Finance 01-260365
Ministry of Transportation 01-2022257
Ministry of Water and Environment 
 01-418289
Ministry of Electricity 01-326196

همةأرقــام
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INTERNATIONAL FREIGHT FORWARDER
WEEKLY LCL SERVICES FROM INDIA/CHINA/ EUROPE /JEBEL ALI 
TO HODEIDAH AND ADEN PORTS ON VERY COMPETITIVE RATES.

OUR SERVICES: AIR/SEA FREIGHT IMPORT/EXPORT , CUSTOMS 
CLEARANCE, LAND TRANSPORTATION, INTERNATIONAL DOOR TO 
DOOR SERVICES, PACKING & WAREHOUSING, PROJECT CARGO 
HANDLING, DOCUMENTATION, PROCESSING OF EXEMPTION/
EXCLUSIVE IMPORT PERMITS, HANDLING OF CHARTER 
AIRCRAFT. 

Tel:00967-1-450238/239 Fax: 00967-1-450894  
Aden: 00967-2-221994 Fax: 00967-2-221995
EMAIL: SALES@FSTARLOGISTICS.COM
             INFO@FSTARLOGISTICS.COM
WEBSITE: WWW.FSTARLOGISTICS.COM

FIVE STAR LOGISTICS CO LTD

Coupon for free classified ads
(All personal ads are free of charge)

❒	 For Sale       ❒	 Job vacancies
❒	 Buying        ❒	 Job seekers 
❒	 Housing available  ❒	 	 Other
❒	 Housing wanted   

Details: 

Contact Address:
 

 Please cut this coupon and send it to
Yemen Times

Fax: 268276 or P.O. Box 2579 - Sana’a 
For more info. call 268661/2/3
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Black	
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4th	
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Yemen’s first and  most widely-read 
English-language newspaper

CONSOLIDATED CONTRACTORS
GROUP   S.A.L   OFFSHORE (CCC)

C O N S T R U C T I O N  O F  M E C H A N I C A L  
A N D  H E AV Y  C I V I L  P R O J E C T S  

Petrochemical plants, refineries.

Heavy, light industrial plants.
Power and desalination plants.
Fuel and water storage tanks.
Oil fields ancillary installations.

Air purification for industry

Marine docks, harbours, deep sea
berths & refinery terminals.

Offshore structures and underwater works.

Pipelines construction and maintenance.
Prefabricated accommodation & office facilities.

Sewage treatment plants & collection networks.
Airports, roads, highways, bridges & fly-overs.

High quality buildings & sports complexes.
Water treatment plants, reservoirs & distribution
systems.

Sanaa 
Tel: (967-1) 441638 

Fax: (967-1) 441630 

E-Mail: ccc@cccyemen.com 

Aden 
Tel: (967-2) 377328 

Fax: (967-2) 377716 

E-Mail: cccaden@y.net.ye 

One day, during the Friday prayer, 
someone of the non-Sayyid “Arabs” 
pronounced the word “amen.” May-
be it was provocative. But it was a 
legitimate religious expression, and 
one contained within the borders of 
Islam. As a response, right after the 
prayer, while the believers were still 
accomplishing their supplications, 
the Houthis screamed their motto, 
right in the middle of the mosque. 
Considering that theirs slogan is 
a political statement, it was com-
pletely inappropriate. A violent clash 
followed—a clash that split the com-

munity along its two lines of descent: 
on one side the Sayyids, the vast ma-
jority of whom supports the Houthis, 
and the southern Arabs on the other 
side.

In the village, the ritual language 
of the prayer had always been open 
to different interpretations. It was 
an inclusive language, one capable 
of legitimizing different ritual prac-
tices within the borders of Islam. 
The Houthis, however, narrowed 
the meaning of “being a Muslim.” 
They	
�     changed	
�     the	
�     significance	
�     of	
�    
long-established ritual practices. 

They distinguished between “right” 
ones	
�    and	
�    “wrong”	
�    ones;;	
�     they	
�    fixed	
�    a	
�    
border. For offensively banal practi-
cal reasons, they turned a legitimate 
Muslim other—the Muslim that pro-
nounces the word “amen”—into a 
non-Muslim,	
�    an	
�    infidel.

Many “Arabs” in the village reacted, 
joining Islah and emphasizing Sunni 
religious practices, in overt opposi-
tion to those held by the Houthis. The 
conflict	
�    proliferated,	
�    infecting	
�    Friday	
�    
speeches and theological assump-
tions. It disrupted everyday forms of 
co-operation between the villagers. 
Wedding ceremonies and ritual oc-
casions became breeding grounds 
for new tensions. Gradually, the vil-
lage’s predominant religious and so-
cial discourse did not leave any space 
for Muslims other than the Houthis.

Ramadan 2013 approached, along 
with the day of my departure. I vis-
ited my friends in the village and I 
went to the mosque for “iftar.” I only 
found	
�    five	
�    other	
�    persons	
�    there:	
�    some	
�    
old men and the Imam. Houthis were 
all gathered in the old mosque of the 
village, all others were scattered in 
their houses. The following day, I 
visited some friends in the quarter 
devoid of a mosque. The courtyard 
was empty and we prayed at home.

Physical violence always results 
from a process that has deep roots. 
It develops from a distortion, from a 
perversion of everyday practices and 
everyday language. It gradually nar-
rows the spaces for “otherness,” un-
til no room is left. Eventually, when 
language fails, violence erupts.

Just a few days ago, a friend from 
the village, a Sayyid and a Houthi, 
contacted me online, commenting 
on the situation in Amran. He told 

me, “that the governorate has never 
been under state control. This is a 
victory.” The following day, I called 
one of my non-Houthi friends for Ra-
madan greetings and asked him for a 
brief comment on the situation, in the 
village and in Amran. He answered, 
“the Houthis are cowards. They are 
destroying the country.” Since my 
last visit one year has passed, but ap-
parently the situation in the village 
has not changed yet.

Luca Nevola is a PhD candidate in 
social and cultural anthropology at 
the University of Milano - Bicocca. 
Since 2009 he has undertaken long-
term	
�     fieldwork	
�     in	
�     the	
�     Old	
�     City	
�     of	
�    
Sana’a and in Bani Matar.

He also appreciates “that women 
are not harassed like in parks, 
where they feel uneasy.”

Abeer Saleh, a female student 
at Sana’a University, agrees. She 
says she prefers to go to the Saleh 
Mosque because she can sit there 
freely, “without harassment as in 
other parks.” In Saleh’s opinion, it 
is the small size of public parks that 
explains harassment against wom-
en there. 

Inside Yemen’s capital city, parks 
provide rare places of entertain-
ment for Sana’anis. However, their 
limited number fails to accommo-
date the high number of visitors.

While there are 62 parks and gar-

dens in the capital, only 
five	
�     of	
�     them	
�     are	
�     public,	
�    
said Hussein Al-Rawdhi, 
the manager of gardens 
and parks in Sana’a. They 
include the Al-Sabeeb Park, 
Al-Thwara Park, Al-Wihda Park, 
the Sana’a Zoo, and Berlin Park.

“If the visitors kept the square of 
the Saleh mosque clean, their pres-
ence would not cause any problem. 
However, they leave a lot of garbage 
behind, which is a problem com-
mon to all parks in the capital,” said 
Al-Rawdhi. 

From a religious standpoint, the 
mosque’s “park-like” surroundings 
do not seem to represent a threat to 

its status as a place of worship. Nasr 
Al-Salami, an imam and professor 
at Iman University, proclaimed that 
it was religiously legitimate to visit 
the mosque’s squares for leisure ac-
tivities.  

Imam Abdullah Al-Dailami, a 
member of Yemen’s Ulama Forum, 
confirmed	
�    that	
�    it	
�    is	
�    permissible	
�    for	
�    
family members to sit around the 
mosque and for children to play be-
cause the squares are large and far 
from the mosque. 
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